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INTRODUCTORY NOTICE

The Book Of Psalms, viewed merely as a poetical composition, has very high claims on our
attention. Men of the most refined and cultivated taste have often been attracted to the study of it
from the poetical beauties with which it abounds, and have admitted, in this respect, the superiority
of its claims. The greatest of our English poets * thus speaks of these sacred songs: ”"Not in their
divine argument alone, but in the very critical art of composition, they may be easily made appear
over al the kinds of lyric poesy to be incomparable.” Another elegant scholar 2 speaking on the
same subject, says, “In lyric flow and fire, in crushing force and majesty, that seems still to echo
the awful sounds once heard beneath the thunder clouds of Sinai, the poetry of the ancient Scriptures
isthe most superb that ever burned within the breast of man.”

But the intrinsic excellence of this Book gives it still higher claims on our attention. written
under the influence of the Spirit of inspiration, its subject-matter is worthy of its celestia origin.
In general, it contains details of the national history of the Jewish people, records of particular
portions of the life and experience of individuals, and predictions of future events. Each of these
heads embraces a wide field, and they include illustrations of every religions truth which it is
necessary for usto know, exemplifications of every devout feeling which it is our duty to cherish,
and examples of every spiritua conflict which it is possible for us to experience. We meet with
many disclosures of the greatness, majesty, and perfections of the only true God; his government
of theworld; and his specia care over his chosen people. We meet with the varied exercises of the
regenerated soul, and behold it at onetime offering up fervent supplicationsto the Hearer of prayer,
at another celebrating his perfectionsand works; at onetime giving utterance to the ardent breathings
of love to God, and trust in him, at another struggling with unbelief and corruption; at one time
mourning under the divine chastisement on account of sin, at another rejoicing in asense of forgiving
mercy, and enjoying the peace which passeth all understanding. We have presented to us many
wonderful predictions concerning the Messiah, his humiliation, sufferings, death, resurrection, and
ascension to his Fatherright hand; his work in heaven as the intercessor of his people, and his
authority as universal King; the effusion of the influences of the Holy Spirit, and the conversion
of al nationsto the faith of the Gospel. In short, we have unfolded to our view the final judgment,
the gathering of all the righteous to God, and the eternal exclusion of the wicked from happiness
and from hope.

These and similar topics which are set forth in the noblest strains of poetry, and in a diction
whose magnificence and sublimity correspond to the importance and grandeur of the sentiments,
constitute the materials of thisBook; and whilethey afford an incontestable proof that it Isinspired,
that it does not consist of the creations of mere human genius, but is an emanation from heaven,
they show that its character and tendency are atogether different from the character and tendency
of the most admired poetry, which the genius of heathen nations has ever produced. It ministersto

1 Milton
2 Sir David K. Sandford
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no depraved passion; it fosters no fictitious virtue; it disdains to offer its delicious incense at the
shrine of degrading superstition. It teaches the most exalted piety, and the purest morality. It tends
only to refine and exalt the nature of man, to elevate the soul to God, and inspire it with the
admiration and love of his character, to curb the passions, purify the affections, and excite to the
cultivation of whatsoever things aretrue, honest, just, pure, lovely, and of good report. It hasguided
the saint in doubt and difficulty; it has nerved him for self-denial and suffering; it has imparted
support and comfort to himin the hour of death. ThisBook has accordingly been highly appreciated
by the best of men in every age, and they have labored to find expressionsin which to set forth its
excellence. Athanasius stylesit, “ An epitome of the whole Scriptures;” Basil, “A compendium of
all theology;” Luther, “A little Bible, and the summary of the Old Testament;” Melancthon, “The
most elegant work extant in the world;” and for Calvin's estimate of its value we refer to the
excellent preface with which he introduces this department of his labors to the attention of the
reader.

Calvin’s Commentary On The Psalms, a new Tranglation of which is now in course of being
presented to the English reader, is distinguished by many of the excellencies which have acquired
for his Commentaries on other parts of Scripture so great reputation. In this, as in his other
Commentaries, his first and great object is to ascertain the mind of the Holy Spirit. To ascertain
this, he proceeds on the principle laid down by Melancthon, “that Scripture cannot be understood
theologically, unless it be first understood grammatically.” Before his time the mystical and
allegorical method of explaining the Scriptures was very prevalent; according to which, the
interpreter, dwelling very little or not at al upon theliteral sense, sought for hidden and allegorical
meanings. But rejecting this mode of interpretation, which contributed little to the right understanding
of the word of God, and according to which the meaning was made to depend entirely upon the
fancy of theinterpreter, Calvin set himself to the investigation of the grammatical and literal sense,
by a careful examination of the Hebrew test, and by a diligent attention to the drift and intention
of the writer’s discourse.

This principle of interpretation cannot be too highly commended. It should first engage the
attention of the commentator; and when it is neglected, the fundamental principle of sacred criticism
isviolated. Calvin was deeply aive to itsimportance. His only defect liesin his acting upon it too
exclusively. Many of the Psalms, in addition to the literal meaning, have aprophetical, evangelical,
and spiritual sense. While referring primarily to David and the nation of Isragl, they have, at the
sametime, areferenceto Christ and the New Testament Church, founded on the fact that the former
were typical of the latter. Calvin, indeed, explains some of the Psalms on this principle. But he
applies the principle less frequently than he might have done, without contravening the canons of
sound hermeneutics. His great aversion to the mystical method of interpretation, and to the absurd
and extravagant lengths to which it was carried by the Fathers, perhaps made him err on the other
extreme of confining his attention too much to the literal meanings and directing his attention too
little to the prophetical and spiritual character of the Book, and to the reference which it has to
Christ and the Church. In conseguence of this, his expositions have less unction, and contain less
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of rich evangelical sentiment, than would otherwise have distinguished them. There are, however,
two principles of evangelical truth which he is at pains to inculcates whenever a fit opportunity
presents itself —the doctrine of justification by faith in Christ without the works of the Law; and
the necessity of personal holinessin order to salvation.

Another excellence of this commentary isits practical character. The author does not confine
himself to the dry and lifeless detail of mere grammatical praxis, asif he had been commenting on
a Greek or Roman classic. He turns all his explanations to practical account, and thus his work
exhibits a happy combination of critical and philological remark with practical exposition.

Here, again, we find displayed the sound and penetrating judgment for which Calvin has been
universally admired. This is manifest in the judicious selection which he makes from amongst a
variety of interpretations of that which is evidently the true one, or which appears to be the most
probable. Sometimes he pronounces a certain interpretation to be meagre and unsatisfactory. At
other times, he simply states hit preference of one interpretation to another, when, after careful
examinations it appeared to him to have the balance of arguments in its favor; without, however,
expressing any decided opposition to the other, when the view which he preferred to it was supported
only bit a slight preponderance of evidence. At other times, he does not decide between different
interpretations, showing that with respect to certain words and expressions he had not come to a
fixed opinion. In all these instances, * he generally shows much penetration and judgment. Heis,

3 From the variety of interpretations of the same passages which we meet with in Calvin’'s Commentary, and of which we
have still more numerous specimens in Poole’ s Synopsis Criticorum, it is by no means to be supposed that the meaning of the
language of Scriptureisvague, uncertain, and unsettled. Had the professed interpreters of Scripture always performed their task
with judgment, as well as learning and talent, and been guided by the rules of sound hermeneutics, the reader would not have
been bewildered with so many different and contradictory interpretations. Still, however, there are words and sentences, the
exact import of which is more or less doubtful and uncertain, so that it is difficult to determine between different senses which
have been put upon them. The reasons of this are so well stated by Cresswell, in his preface to The Book of Psalms with Notes,
(pp. 14, 15, 16,) and the passage has so direct a bearing on a number of the various interpretations, which Calvin deals with in
this Commentary, that we shall quote it entire though it islong.

“The Hebrew is not only adead language, but the oldest of all dead languages; it is, moreover, the language of a people
that lived under institutions and in a climate very different from those of our own country, so that the idioms with which it
abounds cannot but be strange to our habits of thinking and our modes of speech; nor have we any book but the Bibleitself to
consult for an illustration of these phraseological peculiarities. The paucity of the words also contained in that ancient tongueis
such, that the same Hebrew term very often bearsagreat variety of significations, the connection of which with each other cannot
always be satisfactorily ascertained: and, again, there are words, each of which isfound but oncein thewholevolume of Scripture,
so that their meanings can only be conjectured, either from their affinity to other words, or from the purport of the passage
wherein they occur.”

“The following are amongst the many grammatical Hebraisms which we meet with in The Book of Psalms. The future and
past tenses are put almost indiscriminately, the one for the other, and the former of them is used occasionally to designate not

that which will happen, but that which is accustomed to happen. Theinfinitiveis put for every other mood, and a so for nouns



Comm on Psalms (V1) John Calvin

no doubt, sometimes mistaken in hisinterpretation of particular passages. But whenitisconsidered
that the Scriptures had long been aseal ed book, and that his hel pswere few and imperfect compared
with those which we now possess, the wonder is, that he should have succeeded so well in bringing
out their true meaning. Thiswas chiefly owing to vigor and acuteness of intellects combined with
a sound and discriminating judgment. These, indeed, were the mental qualities by which he was
peculiarly distinguished. We meet with no flashes of poetry, no brilliant coruscation of fancy, giving
evidence of apowerful imagination. The eloquent passages which occur are the eloquence of reason,
not the bursts of imagination. But his strength of thought, the vigor and perspicacity of hisintellect,
the extraordinary power of hisjudgment, command our willing admiration.

Since this commentary was first published, a great number of Trandations of The Psams, as
well as numerous critical and explanatory works upon them, have made their appearance, while
much new light has been thrown upon many passages from more extensive philological research,
from an attention to the parallelism of Hebrew poetry, 4 and from the fuller information which we
now possess, by the discoveries of modern travelers, of the natural history, customs, and mannered
of the East, to which frequent allusionismadein The Psalms. But such id the acuteness of judgment,
and success in discovering the mind of the Spirit which distinguish these prelections, that they are

even in the accusative case. The future tense is sometimes expressed by a verb in the imperative mood. Two substantives are
put instead of a substantive and an adjective; a substantive is frequently used adverbially; and the same substantive repeated
denotes multitude When the negative particle occursin the first member of a sentence, it is sometimes to be understood, and
must be supplied, in the following members. Hebrew sentences are also in other respects very often elliptical, broken, and
imperfect; and in the same sentence there isin many instances a change of person in the speaker, without any expressintimation
of it.”

“From the peculiarities above mentioned, and especially from the different waysin which an ellipse may be supplied, itis
plainthat the text of Scripture must needs admit of aconsiderablelatitude of interpretation; so that although none of itsimportant
doctrines whether they relate to faith or morals, are thereby Ieft doubtful, yet does it contain passages the exact meanings of
which are more or less uncertain. The candid and pious reader, however, will with Augustine gladly acknowledge that all which
he fully comprehendsin the sacred volumeis most excellent; whilst helookswith feelings of veneration upon that smaller portion
of it which he less perfectly understands, but which the diligence and erudition of future times may, through divine aid, be
enabled to elucidate.”

4 Parallelism is the distinguishing characteristic of Hebrew poetry, and an attention to it, it must be admitted, affords much
assistance in elucidating obscure, and explaining difficult passages. Some modern translations of The Psalms, as French and
Skinner's, have the lines so arranged as to make the parallelisms apparent to the eye; which enables the reader to discover at a
glance niceties both of structure and of meaning, which, in the ordinary mode of printing, might pass unnoticed after frequent
and even close perusal. For afull investigation of this subject, the reader isreferred to Dr Lowth's elegant L ectures on Sacred
Poetry, and his Preliminary Dissertation prefixed to histranslation of the prophet Isaiah, workswhich created anew erain sacred
literature, by thelight which they cast on the character of Hebrew poetry, with respect to which the learned world were previously
unsettled and perplexed, from the obscurity which rested on the subject. Bishop Jebb, in his“Sacred Literature,” has also
investigated the parallelism of Hebrew poetry with much ability, and successfully controverted some of Bishop Lowth’ s positions.
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not superseded by any modern Commentary on the same subject: and though it is nearly three
centuries since they were written, there are few separate works on The Psalms from which the
student of the present day, who wishes critically to examine them, will derive more important
assistance.

Nor is Calvin's impartiality and integrity as an interpreter less apparent in this Work than his
judgment. It being hisfirst and leading object to ascertain the mind of the Holy Spirit, he cameto
the Word of God not for the purpose of finding arguments to establish some preconceived opinion
or theory, but in the humble character of alearner, and we never find him perverting or twisting a
passage to support even those doctrines which he most deeply cherished. So far from doing this,
he not infrequently gives up atext which has been explained by other commentators as a proof of
some important doctrine, and which he would have viewed in the same light had it not been for his
aversion to put on Scripture a forced construction, and his determination rigidly to adhere to the
principles of fair and logical interpretation. For example, these words in Psalm 2:7,

“Jehovah hath said unto me,

Thou art my Son; this day have | begotten thee,”

have been quoted by Augustine and many other eminent divines, in proof of the eternal
generation of the Son of God. But asPaul, in Acts 13:33, explainsthem asreceiving their fulfillment
in the resurrection of Christ, Calvin sets them aside from the class of proofs which support the
doctrine of an eternal generation, although he held that doctrine, ® and considers them as referring
merely to the manifestation afforded of Christ’ s Sonship by hisresurrection from the dead. ¢ Again,
Psalm 8:5, etc.,

“Thou hast made him a little lower than God, and hast crowned him with glory and honor,”
etc.,

has been often explained as prophetic of the temporary humiliation and subsequent exaltation
of Christ, an opinion which is supported by reasons far from contemptible; but Calvin, judging
from the scope of the passage, considers it as exclusively referring to man, and that when Paul
guotesitin Hebrews 2:7, and appliesit to Christ, he appliesit to him only by way of accommodation.
" Again, these words in Psalm 33:6,

5 That Calvin held this doctrine is evident from his Commentary on Acts 13:33, where, after stating that the words of the
second Psalm, above quoted, refer to the unequivocal evidence by which the Father proved that Christ was his Son in raising
him from the dead, he observes “ This, however, is no objection to the doctrine that Christ, the personal Word, was begotten by
the eternal Father before time; but that generation is an inscrutable mystery.* With respect to those who argue from this passage
in support of that doctrine, he says, “I know that Augustine, and the greatest number of commentators, are better pleased with
the subtile speculation that ‘to-day* denotesacontinued or an eternal act. But when the Spirit of God himself ishisown interpreter,

and explains by the mouth of Paul what was spoken by David, we are not warranted to invent and put upon the words any other

meaning.”
6 P. 118
7 Pp. 103-105
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“By the word of Jehovah were the heavens established, and all the host of them by the spirit of
his mouth,”

have been viewed by many judicious divines as a proof of the Trinity, “Jehovah,” denoting the
Father, “the word of Jehovah,” the Son, and “the spirit of Jehovah’s mouth,” the Holy Spirit; but
while Calvin admits that the “word of Jehovah” means the Eternal Word, the only begotten Son of
God, yet reasoning from the sense which the phrase, “the spirit of Jehovah’s mouth,” ordinarily
bears in Scripture, he argues that it does not there mean the third person of the adorable Trinity,
but ssmply sermo, speech, although there were no truths which he held more firmly, and regarded
as more essentia to the Christian system, than the doctrines of the Trinity and of the Divinity of
the Holy Spirit. 8 “It is very possible,” says Tholuck, “that in following this direction of mind, he
may have unnecessarily sacrificed this and the other proof text; still the principle upon which he
proceeded is in all cases to be approved.” This commentary, again, bears evident marks of the
learning of itsauthor. Hisintimate acquai ntance with the Hebrew language, the knowledge of which
is of so much importance to the interpretation of the Old Testament Scriptures, is everywhere
apparent. Father Simon, whom the acrimony of controversy led to indulge too much in depreciating
and abusing those who differed from him, asserts, indeed, that Calvin was so ignorant of the Hebrew
language, that he knew nothing morethan theletters. But we have only to examine his Commentary
on The Psams, not to speak of his Commentaries on other parts of the Old Testament, to be
convinced that his knowledge of the Hebrew language was accurate and minute, considering the
age in which he lived He frequently enters into a critical examination of the original text, and
manifests by his philological remarks, brief though they be, an intimate acquaintance with that
language; arriving, in his interpretations, at the same results to which a more profound exegesis
and a more minute attention to philology have conducted modern critics. Often, when he does not
professedly criticise the Hebrew text, or make his statements in the form of criticisms the Hebrew
scholar will perceive that his remarks are founded upon a close attention to the strict meaning of
the Hebrew words, and that he frequently states their precise import with much force, felicity, and
delicacy of expression. Nor is proof wanting, from this Commentary, that Calvin had traveled over
thewholefield of knowledge, in sofar asit had been explored in hisday. From ancient and modern
systems of philosophy, from civil and ecclesiastical history, as well as from the Greek and Roman
classical he draws materials, and shows how he could employ with ease and power, and yet without
the least ostentation or pedantry, his varied acquisitions for the illustration of sacred truth.

In short thisWork is pervaded by earnest piety and much Christian experience. Its whole tone
evincesit to be the fruit of asoul which felt the deep workings of piety; of a Soul in which the love
of God was extreme, which sought its rest and happiness in him alone, which recognised his hand
and providence in every event, which confided in him in al circumstances, which looked to him
asalFather and afriend for every blessing, and which, in all its powers, was consecrated with entire
devotedness to Christ and the Gospel. It everywhere, too, bespeaks the man of large religious
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experience. Whether the author comments on the plaintive songs in which grief pours forth its
bitterness, or on the triumphant and joyful songs in which the perfections and providence of God,
individual and national deliverances are celebrated; whether he speaks of David’ sreligious exercises,
or of thetrialsof hislife, or of hisinward conflicts, we perceive amind which had itself experienced
much of what it illustrates. This experience eminently qualified Calvin to be an interpreter of The
Psalms. Placed often in circumstances similar to those of David, as he graphically describesin his
Preface, he was thus enabled accurately to conceive of David’s train of thinking, to see things as
it werewith hiseyes, to trace the complexion and character of hisfeelings, and thusto portray them
in so just and natural a manner, that we are almost ready to think, in perusing the description of
them, that they are described by David himself.

This Work has been trandlated from the original Latin, and collated with the French version,
which was written by the author himself. The French edition which has been used, and which was
doubtless the last corrected under the author’s eye, was printed in 1563, and is described on the
title-page as “ So carefully revised, and so faithfully compared with the Latin version, that it may
be considered a new translation.” While the Translator has made the Latin version his text book,
he has throughout carefully collated it with the French version, by which he has been greatly aided
in giving a clearer and fuller representation of his author’s meaning. The French version having
made its appearance after the Latin, and being written in Calvin’s native tongue, in which he might
be expected to write with greater ease than in a dead language, admired though his Latin works are
for the purity of their classic diction, it contains numerous expansions of thought and expression,
by which he removes the occasional obscurities of the Latin version, which is written in a style
more compressed and concise. Sometimes, though not often, we meet with acomplete sentencein
the French version which is not to be found in the Latin; but the cases are of frequent occurrence,
in which, by inserting into the French version a clause at the beginning, the middle, or the end of
a sentence, which does not occur in the Latin, he explains what is obscure in the | atter version, or
introduces a new thought or expresses his meaning with greater clearness and with greater
copiousness of language. These additional clauses the Trandator has introduced into the text in
their Proper place, and indicated them by adding the original French in the form of notes at the foot
of the page. He, however, sometimes tranglates from the French version where it seems fuller and
more perspicuous than the Latin, without indicating this by foot-notes. In afew instances, where
the expression in the two versions is different, he has given the expression of both, retaining that
of the Latin version in the texts and transferring that of the French to the foot of the page.

With respect to the principle on which he has proceeded in the task of translating, it is sufficient
simply to state, that he has endeavored to express the meaning of his author in language as true to
the origina as possible, avoiding being too literal on the one hand, and too loose on the other; as
this, in his apprehension, is the method by which a translator can best succeed in faithfully
representing to the reader the sense as well as the style and manner of his author.

Calvin’s version of the Sacred Text has been given in preference to that of our English Bible,
as this was necessary to the clear understanding of hisillustrations. The two versions, however,
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nearly resemble each other: often our English versionisan accurate trandation of Calvin’s, at other
timesthe marginal readingswhich arein some of our English Bibles. He, however, not infrequently
differs from both; and in some instances, though not in all, where he does differ, his trandation
appears to be superior in accuracy, and places the sentiment of the original in a clearer light, and
with greater effect than is done in our English version. The Scriptural quotations which he makes
have been given in the words of our English Bible, except in those cases in which his argument
required his own trandation of the passage to be retained.

ThisWork was translated into English some years after itsfirst appearance by Arthur Golding,
whose trandation was published at London in 1571. Arthur Golding, who was of a gentleman’s
family and a native of London, was one of the most distinguished translators of the Roman classics
in the age of Queen Elizabeth, when the trandlation of these valuable works of antiquity into the
English language employed every pen. He translated Justin’s History, Caesar’'s Commentaries,
Ovid’'s Metamorphoses, Seneca’'s Benefits, and other classic authors; as well as various modern
French and Latin works, among which are a number of Calvin’swritings, besides The Psalms. His
only origina work appearsto have been, “ A Discourse upon the Earthquake that happened through
the Realme of Englande, and other places of Christendom, the sixt of Aprill 1580,” published in
16mo. “It is to be regretted,” says Warton, “that he gave so much of his time to trandation.” °
Golding was no doubt a good classical scholar, and well acquainted with the style of Calvin; but
as histrandation was executed nearly three hundred years ago, it every where abounds with words
and phrases which are become antiquated and obsolete, from the great change which the English
language has undergone since that period. Being on this account frequently very obscure, often
unintelligible, it fails in giving a just representation to an English reader of the present day of
Calvin’swork, and leads him to form a less favorable estimate of its value than is due to its high
merits. Besides, Golding does not appear to have seen the French version, which affords to a
trangator so much assistance in the faithful representation of Calvin's meaning.

With respect to the Notes with which this Trandation is accompanied, they are intended to
enable the reader clearly to understand the meaning of such of Calvin’s philological remarks and
criticisms as are obscure, from the brevity with which they are stated; or to exhibit Calvin’s merits
asacommentator, by showing how frequently hisinterpretations are adopted and supported by the
most eminent Biblical critics, or to illustrate the Sacred Text, by showing the precise meaning of
the Hebrew words, or by explaining some portion of natural history, or some eastern custom or
manner to which there is an allusion. The ancient versions afford important assistance in the
explanation of difficult passages, and their rendering of particular texts has been occasionally given
when this contributesto elucidate them, or to throw light on Calvin' s observations. Of these versions
the Septuagint, the Vulgate, and Jerome’s, are the only ones which he appears to have consulted,
and to the first he frequently refers.

9 See BiographicaDramatica; Lowndes' Biographer’sManual of English Literature; and Warton’ sHistory of English Poetry,
vol. in. pp. 409-414.
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Asthe Tranglations of The Calvin Society are intended for the whole Christian community, it
has been deemed out of place to enter upon theological questions on which difference of opinion
exists among the various denominations of the Christian community. In making these Notes, the
Editor has often compared Calvin’s translation of the Sacred Text with the original Hebrew, and
with the Septuagint, Vulgate, and Jerome’ s versions. He has al so consulted a considerable number
of critical works on The Psalms by some of the most eminent Biblical scholars who have written
on this book, either as a separate undertaking, or in common with the other books of Scripture. Of
the rich stores of erudition thus supplied he has freely made use; as in the course of the work he
has carefully marked his authorities, asthiswill give greater weight to his statements. Many of the
authors who are quoted were men of distinguished learning, judgment, and piety, possessed a
profound acquaintance with the Hebrew language, and had devoted years of |aborious study to the
investigation of the meaning of this sacred book; and it iswonderful to find how closely the results
of Calvin’sinvestigations, even on the most difficult passages harmonise with the resultsto which
modern critics guided by the principles of accurate hermeneutics, have arrived. This has often
forced itself upon the attention of the Editor, and the more he has compared Calvin’s criticisms
and interpretations with the labors of these learned men, the higher has been raised his admiration
of the ingenuity, penetration, learning, and critical acumen of this great commentator. Not a few,
indeed, of the most beautiful interpretations which are to be found in Commentaries and critical
works were first given forth by Calvin, although the source in which they originated has been
forgotten. It may here be stated that the examination of the philology of the Sacred Text, and of
critical works on the subject, has led the Editor to observe how closely Calvin often adheresin his
interpretations to the import of the original Hebrew, and enabled him in many cases in the course
of the trandation to represent the meaning of his author more correctly than he could otherwise
have done as well as to avoid mistakes into which Golding has sometimes fallen, evidently from
his not being acquainted with the philology of the passage, or the criticism which Calvin briefly
states or refers took and which it is difficult for the reader clearly to understand, unless he find it
more fully stated in some other critical work.

The Editor has to express his obligations to two of his friends who materially aided in the
preparation of thelatter part of thisvolume,—thelate Revelation Alexander Duncan, A.M., formerly
of Dundee, and the Revelation James M’ lean, whose able translation of several of the Psalms left
him little more to do than the labor of revision and annotation. The Editor and the Society have
also been much indebted to the Revelation Thomas M’ crie, Professor of Divinity, Edinburgh, not
only in general for the benefit of his experience, but also for the trouble he has taken in examining
the sheets of this Volume while passing through the press, and for many important suggestions.
The Editor has great satisfaction in thus publicly acknowledging his obligations.

A facsimile of the Title-Page of the French version which we have used, and of the title-page
of Arthur Golding’s tranglation, together with his Dedication, are prefixed to this Volume.

10
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It remains only to be added, that the last VVolume will contain copious Indices of the principal
matters contained in the Commentary and Notes, of the passages of Scripture moreor lessillustrated,
and of the Hebrew words referred to or explained.

J. A
Edinburgh, June 1845.

[IT has been thought proper to preserve The Dedication which is prefixed to the English
Trandation by Arthur Golding in the original orthography. Besides affording a vivid idea of the
style and phraseology of this Trandator, the slightest inspection of this singular composition will
demonstrate how very unsuitable the publication of such a version would have been for general
use in these times.

The only liberty which has been taken in reprinting this Dedication, is in reference to the
supplying of modern punctuation, and the division of it into paragraphs; but in other respectsit is
given verbatim et literatim. There is only one paragraph in the whole of Golding's Dedication. It
is dated 20th October 1571.

Golding’ s version of Calvin’s Commentary On The Psalmsis throughout equally obscure and
guaint; and it may justly be characterised as being wholly unfit for the perusal of all classes of
readers of the present day, who do not happen to be minutely acquainted with the language and
idiom of the sixteenth century its most uncouth and repulsive form.]

11
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THE EPISTLE DEDICATORY

[PREFIXED TO THE ORIGINAL TRANSLATI0N, 1571.]

To The Right Honorably And Verie Good Lord,
EDWARD DE VERE, ERLE OF OXINFORD,
Lord Great Chamberlain Of England, Vicount Bulbecke, Etc. °
ARTHUR GOLDING
Wisheth Increace Of Godly Knowldge,

With Health, Honour, And Prosperitie.

IT may, peraduenture, be thought in respect of the matter wherof this woork treateth, that it
ought rather to haue bin dedicated to som of my very good Lords, the Lords Spirituall, or to some
of the Clergie, all to whom such things seemeto perteine more peculiarly, by reason of theyr charge
and calling. Which opinions as | purpose not to encounter, but rather most willingly submit my
selfe and my doings to the iudgement and reformation of such reuerend Fathers and learned men,
as God hath put ill trust with the care of hisflock, and the charge of his Church within this Realms
euen so forasmuch as the things which the Holy Ghost vttereth in the Sacred Scriptures belong
indifferently unto all men, of what estate, degrees sex, age, or calling, so euer they be, without
exception: | haue at this time set all other respects and considerations aside, and only had an eye
to my dutie towards your Lordship.

And bicause my continuall troubles and sutesin the Lawe (asyit vhended after more than three
yeeres trauel) haue bereft mee of the greatest part of my timer, so as | could not dispatch things
with such expedition as otherwise | might haue done; my care and indeuer hath bin too recompence
mine ouerlong silence with goodnes of matter, that might redound to the furtherance of our Christen
common weal e, and a so be meetefor your Lordship too looke vpon. But you, perchaunce, according
too the noble courage and disposition of your yeeres, doo looke | should presente vntoo you some
Historie of the Conquestes and affaires of mightie Princes, some treatise of the government of
common weales, some description of the platte of the whole Earth, or some discourse of chiuarie
and feates of Armes. Thesethingsare, in deede, meete studiesfor anoble manne, and in their season
right necessary for the common welth; but asnowe | present vntoo your honor muche greater things
that is, to wit, true Religyon, true Godlynesse, true Vertue, wythout the whych, neyther force,
policie, nor freend ship, are of any value, neyther can any common weale any Cities any householde,
or any company, bee wel gouerned, or haue any stable and long continuance. These be the things

10 Edward de Vere, 17th Earl of Oxford, was highly distinguished for hiswit, valor, and Patriotism. In two several tournaments
he was honored by receiving the prize from the hand of his mistress, Queen Elizabeth, baring been led armed, by two ladies,
into the Royal Presence Chamber. Walpole notes that he was an admired poet, and reckoned the best waiter of comedy in his
time. Hedied at avery advanced age, June 24, 1604. It isextremely probablethat Arthur Golding, the old Tranglator, wasrel ated,
perhaps not distantly, to this nobleman. It appealsfrom Dugdale, and other authorities, that John, 16th Earl of Oxford, hisfather,
married Margaret, daughter of John Golding, and sister of Sir Edward Golding, for his second wife, by whom he had Earl Edward,

after whom it islikely he was named, and a daughter.
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wherin your Lordship may do God, your Prince, and your Cuntrie, best seruice, and which do giue
true nobilitie, or rather are the very nobilitie it self.

The greater that you are of birth and calling, the more doo these things belong vnto you. The
greater gifts of Nature, the mo graces of mind, the mo worldly benefites that God hath bestowed
vppon you, the more are you bound to be thankful vnto him. But thankful you cannot bee without
the true knoweledge of him, neyther can you know him rightly but by hiswoord. For his sword is
the lanterne of your feete, and the light of your steppes. Whosoeuer walked without it, walketh but
in darkenesse, though he were otherwise as sharpe sighted as Linceus or Argus, and had al the
sciences artes, conning, eloguence, and wisedome of the worlde. No sound and substantiall truthe
istoo bee founde any where els saue onely there. And, therfore, the Holy Ghost, by the mouth of
Moyses, willeth you that the lawe of God (that isto say, hisword and doctrine) shoulde not departe
from your mouth, but that you should bynde it about your wrists, imbroyder it vpon your garments
ingraueit vpon the postes of your house, and writeit in the tables of your hart. And Dauid, speaking
by the same spirite, exhorteth you by his owne example to set your whole delight in it, too occupy
your selfein it day and night, too lay it vp in your hart, too set more store by it than by riches, to
be mindeful of it, to make it your counsayler, to stick too it, too talke of it afore Kings and greate
men, to loue it, too make your songs of it, to remember it night and day, too count it sweeter than
Hony, too take it as an heritage, and too make it the ioy of your hart. Neyther is it without cause
that GOD calleth so ofte vppon Magistrates and noble men by name, that they should be diligent
in hisworde. For looke how muche the greater burthen and charge lyeth vpon their shoulders and
the greater accounte they haue to make afore him; so muche the greater wisedome and knoweledge
haue they need of, which are not to be atteyned el sewhere than in hislawe. | beseeche your Lordship
consider how God hath placed you vpon a high stage in the eyes of all men, as a guide, patterne,
insample, and leader vnto othersif your vertues be vncounterfayted, if your religion be sound and
pure, if your doings be according to true godliness you shalbe a stay to your cuntrie, a comforte
too good men, a bridle too euil men, a ioy too your freends, a corzie too your enemies, and an
increace of honor to your owne house. But if you should become eyther a counterfayt Protestant,
or a peruerse Papist, or a colde and carelesse newter, (which God forbid,) the harme could not be
expressed which you should do to your natiue Cuntrie. For (as Cicero, no lesse truely than wisely
affirmeth, and as the sorrowfull dooings of our Present dayes do too certeinly auouch) greate men
hurt not the common weal e so much by beeing euil in respect of themselues, as by drawing others
vnto euil by their euil example. | assure your Lordshippe | write not these things as though |
suspected you to be digressed from that soundnes and sinceritie wherein you were continually
trayned and traded vnder that vigilant Vlisses of our common welth, sometyme your Lordship’s
carefull Chyron or Phoenix, and nowe your faithful Patroclus, or as though | mistrusted your
L ordship to be degenerated from the excellent towardnes, which by foreward proof hath giuen glad
foretokens, and (I trust also) luckye hansels of an honorable age too ensue; but bycause the loue
that | owe to God and his religion, the care that | haue of the church and my natiue cuntrie, the
dutie wherin Nature hath bound meeto your L ordship, and (which isan occasion too make all good
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and honest men look about them) the perilousnes of this present time, wherin all meanes possible
are practiced to ouerthrowe Christe’s kingdom and to abolishe all faithfullnes from among men,
make mee to feare and forecast, not so much what is true, as what may bee noysome and hurtful;
and, therfore, | seek rather too profite by wholesome admonition, than to delight by pleasant
speeches. These be no dayes of daliance; for Sathan, the workmaster of all mischeef, being greued
that his own king dome draweth to an end, not onely goeth about like a roring Lyon too deuoure
folke by open force, but also like a slie Serpent setteth snares and pitfalles innumerable, to intrap
men and bring them to destruction by policie laying wayt for all men, but specially for such asare
of high estate, as who awayes carye greatest nombers with them which waye so euer they incline.
Hee turneth himselfe intoo mo shapes than euer did Proteus: and suche as himselfe is, suche are
his ministers. First and foremost the obstinate and stubborneharted Papistes, the sworne enemies
of God, the pestilent poyson of mankinde, and the very welsprings of al error, hipocrisie, and
vngraciousnes, (who, while they beare sway, bee more cruel than Beares, Wolues, and Tigres; and
when they bee kept vnder, more deceitfull than Cerastes and Crocodyles; and at al times more
mischeuous than the Diuel himselfe,) labor with tooth and nayle too winde their owne trash into
credit with all men, and to bring the heauenly doctrine of the Gospel in hatred.

Ageine, the Atheistes, which say in their hartesthereis no God; and the Epicures, which depriue
God of his prouidencein gouerning the world, as though hee eyther vnderstoode not what is doone
vppon Earth, or els cared not for mennes affaires: seeke they not by all meanes possible too weede
al Religion, al feare of God, al remorse of conscience out of mennes harts? Out of these rootes
spring other impes, no lesse perniciouse than the stockes of whichethey come, men of all Religions,
Shippemen that canne sayle with all wethers, Carpenters that can hewe with bothe handes, Laddes
that canne holde with the Hare and hunt with the Hounde, and (as the Scripture termeth them)
time-seruers and menpleasers. Of which torte be the picthank Preests of Hammon, who, with the
venemouse blaste of their filthie flattery, corrupt the wel instructed mindes of our Alexranders,
(that isto say, of our noble men,) by bearing them in hand, that they bee the sonnes of upiter, add
making them beleeue themsel ues too bee Gods, yea, sometimes before they be scarce men. These,
after the maner of Panthers and Mermaides, astonne the senses with a deadly sweetnes, and work
destruction by delighting. Moreouer, to the further withdrawing of men’s minds from the estimation
of the sound Religion, it falleth out that euen in the outward face of the Church there be many
Hipocrites, many looce liuers, many Sectaries, and many wranglers, whiche pretending the
countenance of Chryste's flock, but beeing in deede the Deuil’s hirelings, confessing GOD with
their mouth, but denying him in their works, cause his holy, pure, and reuerend doctrine to bee
daundered and ill-spoken of among the Gentiles, (that is, too wit, among the Papist and worldlings,)
and so alienate men from Christ.

The ignorant sort a'so deeming things vntowardly by the outward shew, charge the Gospell
with the faultes of men, which it reprooueth and bringeth too lyght, as who would Say, that hee
whiche bewrayeth a Murtherer, or rebuketh an Adulterer, were too bee counted an offender in the
same caces, bicause hee discouereth their wickednesse, too the intent too haue it punished or
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redressed. And these are stumbling-blocks common to al sortes of men; but more peculiar to great
menne are those that | spake of in the third place, and also these ensuing, namely, noblenesse of
birth, renowne of Aunceters, fauor of their Prince, freendship of their peeres, awe of their inferiours,
great alyances, greate retinewes depending vpon them, libertie aboue the common rate, welth,
honor, riches, ease, sumptuouse fare, costly apparel, gorgeouse buildings, attendaunce of seruants,
and suche other like, whiche as they bee the singuler good giftes and benefites of God bestowed
vpon them for their comfort, to the end they should the more loue him and imbrace his truthe: so
Sathan abusing the infirmitie and corruption of man’s nature, dooth in many menne wrest them all
too acontrary ende, namely, too the proude contempt and impugning, or at leastwiseto the carelesse
neglecting of God' s true Religion and seruice.

As for the fraylnesse of youth it self, the open manaces and priuie practizes of Antichrist, the
common hatred and disdeine of the Worlde ageinst the sincere worshippers of God, the hardnesse
and aduersities which they endure in this life, and infinite other by matters whiche are no small
hinderances too the proceeding of the Gospel, | wil not stand too intreat of them. For doubtlesse,
although Antichrist were abolished although Sathan were a sleepe, although the world were at one
with vs. athough wicked counsel were vtterly put too silence, although no euil example were giuen
vs. although no outwarde stumbling-blocke were cast in our waye; yit haue wee one thing in our
selues and of our selues, (euen originall sinne, concupiscence, or lust,) which neuer ceaseth too
egge vs and allure vs from God, and too staine vs with all kinde of vnclennes, according as Sainct
lames sayth: Every man istempted of hisownelust. Thisisthe breth of the venemouse Cockatrice
which hath infected the whole offspring of Adam. This is the sting of that olde Serpent whose
wounds neither Chyron, Aesculupius, nor Apollo, can heale, no, nor any wight in Heauen or Earth,
saue onely God. Thisis the bitter fountaine Exampeus, which with his brackishnesse marreth the
sweete Riuer Hipanis, that isto say, the flowing streame of all God' s graces, benefited and giftsin
VS.

Good cause haue we therfore to bee forewarned and continually admonished to beware of the
mischeef that is armed with so many weapons and policies to anoy: specially considering how the
operation therof isto sleaboth bodie and soule, and to drown them togither in to endles damnation.
For this | dare be bolde to say vpon the warrant of assured truthe, that whosoeuer is but lightly
blasted with the poyson of Papistrie, isthe vnapter to all the duties of true vertue and godlines, like
as a Cripple or lame man is the vnmeeter and vnabler for the affaires of this life. But as for him
that is throughly saped in it, and hathe digested it into his bowels, and hath setled the roots of it in
the bottome of his hart; depending vpon the Antichrist of Rome as vpon the mouth of God, He can
neyther be the faithful seruant of God, nor a hartie Subiect too his Prince, nor a good and sound
member of the common welth, vntill hee haue done as the Snake dooth when he commeth to
engender with the Lamprey.

For the better manifestation of all the which things | besech your good L ordship to peruse this
present books, which doubtlesse, for the exceellency therof, not onely deserueth more singular
commendation than man’s wit is able to yeeld, but aso is worthy too be had continualy in al
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mennes hands, or rather too bee printed in their hartes. For if you haue an eye too the Authors, it
was written by Prophets, Preestes, and Kinges, inspired with the Holye Ghost, the fountaine of an
vnderstanding, wysedom, and truth, and auouched onto vs by Christie the Sonne of the euellasting
God. Or if you haue an eye to the matter, it conteineth a treatise of the Doctrine of lyfe and
euerlasting Saluation, the particulars wherof are as many as are the points of true Religion and
holinesse to Godward, or the points of faithfull meening and honest dealing too manward. And
these things are common to it with the residue of holy Scripture.

The thing that is peculiar to it, is the maner of the handling of the matters wherof it treateth.
For whereas other partes of holy writ (whither they be historicall, morall, iudiciall, ceremoniall, or
propheticall) do commonly set down their treatises in open and plaine declarations; this parte
consisting of them all, wrappeth vp things in types and figures, describing them finder borowed
personages, and oftentimes winding in matters by preuention, speaking of thinges too come as if
they were past or present, and of things past as if they were in dooing, and euery man is made a
bewrayer of the secretes of his owne hart. And forasmuche as it consisteth cheefly of prayer and
thanksgiving, or (which comprehendeth them bothe) of inuocation, whiche is a communication
with God, and requireth rather an earnest and deuout lifting vp of the minde, than aloud or curious
viterance of the voice: there be many vnperfect sentences, many broken speeches, and many
displaced words, according as the voice of the partie that prayed was eyther preuented with the
swiftnesse of his thoughtes, or interrupted with vehemency of ioy or greef, or forced to surcease
through infirmities that hee might recouer newe strength and cheerfulnesse, by interminding God’s
former promises and benefites. Notwithstanding, the obscuritie of those placesis not so great but
that it may be easely ouercome, by such as, when they pray, doo vtterly sequester their mindes
from all earthly imaginations and fleshly conceits, and after a sort forsaking their bodies for the
time, do mount vppe aboue the world by faith, and present themselues before the heauenly throne
of grace, to seek the vnspeakable and inestimable comfort of their soules.

Suche are the conteints, and suche isthe maner or disposition of the ground-worke of thisbooke,
that isto say, of the Psalmes themselues. Whervnto (for the better vnderstanding of them) heereis
added an exposition or Commentarie written in Latin by that learned Clerk and faithful minister of
Chryst in the church of Geneua, Master |ohn Caluin, whose worthy praise and commendation, his
owne manifoldewoorks moste peinfully, sincerely, and soundly set foorth too the greate furtherance
and profite of the whole Christen common weale, doo better declare than my pen can vtter or my
wit deuice. And among the reste of them, it is thoughte of most learned men, that next vntoo his
Institutions, this presente volume beareth the Bel, bothe for varietie of matter, substantialnes of
doctrine, depth of iudgement, and perfectnesse of penning. For it is not puffed vp with vaine sound
of emptie woords, nor with Rhetorical inlarging of painted sentences, but it is stuffed with piththy
and grounded matter, such as plainly sheweth him too haue bin a man indued with the Spirite of
God, and also well practized and tryed in the affaires and troubles of thisworld.

What is to bee thought of the trandation of it, that | remitte to your Lordship’s fauourable
acceptation, vnder whose Antesigneit ismy desirethat it may fight in the defense and maintenance
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of thetruereligion ageinst Antichrist and his wicked members. Onely thus muche | may safely say
of it, that in all pointes (to the vttermoste of my power, and according to the abilitie which God
hath giuen meto edifiewithall) | haue sincerely performed the dutie of afaithfull Interpreter, rather
indeuering too lay foorth things plainlye (yea, and sometimes also homely and grossely) too the
vnderstanding of many, than too indyte things curyously too the pleasing of afewe. For in thisand
suche other workes, the rude and ignorant haue more interest than the learned and skillful. If any
thing be amisse, (as | dare not presume too vpholde that nothing hath escaped mee in so great a
woorke,) my hartie desire is, that the same may be amended by such as are of sound iudgement
and knowledge in God' swoorde, so as no inconuenience may ensue of it too the churche of Christ.
And look what | request in the behalfe of this present booke, the same do | request for al other
bookswhiche | haue or (by God' s grace and permission) shall heerafter put foorth for the edifying
of Chrystes flock: for | knowe how suche things are the woork of God and not of man.

What remayneth then, but that your Lordship, framing your selfe according to therule of God's
most holy word, should hie you apace to the atteinment of the true honor and immortall glory, by
subduing sinne, the world, and the Deuil, the Hector s that cannot bee vanquished but by a christen
Achilles; and by your good guyding bring many vnto Christ, that in the end you may receiue the
rewarde of true and perfect blissednesse, euen the everlasting salvation of the soule, whiche isthe
faire Helen for whose safetie it behooueth all good men too endure, not tenne yeeres warre, but
continuall warre all their life long. To the furtherance wherof, God hath by householde alyance
lincked vnto your Lordship along experienced Nestor, whose counsaile and footstepsif you folowe,
no doubte but you shalbee bothe happie in your selfe, and singularly profitable to your common
welth; and moreouer, God shall blisse you with plentiful and godly issue by your vertuous and
deerbeloued Spouse, to continew the honor and renoavne of your noble house after the happy
knitting vp of bothe your yeeres, which | pray God may bee many in vnseperable loue, like the
loue of Ceix and Alcyonee, to the glory of God, and the contentation of bothe your desires.

Written at London, the 20th of
October 1571.

Y our good L ordship’s moste humlble to commaund, Arthur Goldling.

19



Comm on Psalms (V1) John Calvin

THE AUTHOR'S PREFACE
JOHN CALVIN

TO THE GODLY AND INGENUOUS READERS, GREETING.

IF the reading of these my Commentaries confer as much benefit on the Church of God as |
myself have reaped advantage from the composition of them, | shall have no reason to regret that
| have undertaken this work. Having expounded here, in our small school, the Book of Psalms,
about three years ago, | thought that | had by this means sufficiently discharged my duty, and had
resolved not to publish to the world what | had familiarly taught those of my own household. And,
in fact, before | had undertaken to expound this book in my lectures, at the request of my brethren,
| said what was true, that | had kept away from this subject, because that most faithful teacher of
the Church of God, Martin Bucer, had labored in this field with such singular learning, diligence,
fidelity, and success, that at |east there was not so great need that | should put my hand to the work.
And had the Commentaries of Wolphangus Musculus at that time been published, | would not have
omitted to do them justice, by mentioning them in the same way, since he too, in the judgment of
good men, has earned no small praise by hisdiligence and industry inthiswalk. | had not yet come
to the end of the book, when, lo! | am urged by renewed solicitations not to suffer my lectures,
which certain persons had carefully, faithfully, and not without great labor, taken down, to be lost
to theworld. My purpose still remained unaltered; only | promised what for along time | had been
thinking of, to write something on the subject in the French language, that my countrymen might
not be without the means of being enabled to understand so useful abook when perusing it. Whilst
| am thinking of making this attempt, suddenly, and contrary to my first design, it occurred to me,
by what impulse | know not, to compose in Latin, only asit werein the way of trial, an exposition
of one Psalm. When | found that my success corresponded to my desire far beyond what | had
ventured to anticipate, | was encouraged, and accordingly began to make the same attempt in afew
other Psalms. On perceiving this, my intimate friends, asif in thisway they held me bound, urged
me with the greater confidence not to desist from my course. One reason which made me comply
with their solicitations, and which a so had from the commencement induced me to make thisfirst
attempt, was an apprehension that at some future period what had been taken down from my lectures,
might be published to the world contrary to my wishes or at least without my knowledge. | can
truly say, that | was drawn to execute this work rather from such an apprehension, than led to it
from my own free will. At the sametime, as| continued to prosecute the work, | began to perceive
more distinctly that this was by no means a superfluous undertaking, and | have also felt from my
own individual experience, that to readers who are not so exercised, | would furnish important
assistance in understanding The Psalms. The varied and resplendid riches which are contained it
thistreasury it is no easy matter to express in words; so much so, that | well know that whatever |
shall be ableto say will be far from approaching the excellence of the subject. But asit is better to
give to my readers some taste, however small, of the wonderful advantages they will derive from
the study of this book, than to be entirely silent on the point, | may be permitted briefly to advert
to amatter, the greatness of which does not admit of being fully unfolded. | have been accustomed
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to call this book, I think not inappropriately, “An Anatomy of al the Parts of the Soul;” for there
is not an emotion of which any one can be conscious that is not here represented asin amirror. Or
rather, the Holy Spirit has here drawn to the life al the griefs, sorrows, fears, doubts, hopes, cares,
perplexities, in short, all the distracting emotions with which the minds of men are wont to be
agitated. The other parts of Scripture contain the commandments which God enjoined his servants
to announce to us. But here the prophets themselves, seeing they are exhibited to us as speaking to
God, and laying open al their inmost thoughts and affections, call, or rather draw, each of usto
the examination of himself in particulars in order that none of the many infirmities to which we
are subject, and of the many vices with which we abound, may remain concealed. It is certainly a
rare and singular advantage, when all lurking places are discovered, and the heart is brought into
the light, purged from that most baneful infection, hypocrisy. In short, as calling upon God is one
of the principal means of securing our safety, and as a better and more unerring rule for guiding us
in this exercise cannot be found elsewhere than in The Psalms, it follows, that in proportion to the
proficiency which a man shall have attained in understanding them, will be his knowledge of the
most important part of celestial doctrine. Genuine and earnest prayer proceeds first from a sense
of our need, and next, from faith in the promises of God. It is by perusing these inspired
compositions, that men will be most effectually awakened to a sense of their maladies, and, at the
sametime, instructed in seeking remediesfor their cure. In aword, whatever may serveto encourage
us when we are about to pray to God, is taught us in this book. And not only are the promises of
God presented to usin it, but oftentimes there is exhibited to us one standing, as it were, amidst
the invitations of God on the one hand, and the impediments of the flesh on the other, girding and
preparing himself for prayer: thusteaching us, if at any time we are agitated with avariety of doubts,
to resist and fight against them, until the soul, freed and disentangled from all these impediments,
rise up to God; and not only so, but even when in the midst of doubts, fears, and apprehensions,
let us put forth our efforts in prayer, until we experience some consolation which may calm and
bring contentment to our minds. ** Although distrust may shut the gate against our prayers, yet we
must not allow ourselves to give way, whenever our hearts waver or are agitated with inquietude,
but must persevere until faith finally come forth victorious from these conflicts. In many places
we may perceive the exercise of the servants of God in prayer so fluctuating, that they are almost
overwhelmed by the alternate hope of success and apprehension of failure, and gain the prize only
by strenuous exertions. We see on the one hand, the flesh manifesting its infirmity; and on the
other, faith putting forth its power; and if it is not so valiant and courageous as might be desired,
itisat least prepared to fight until by degreesit acquire perfect strength. But as those things which
serve to teach us the true method of praying aright will be found scattered through the whole of
this Commentary, | will not now stop to treat of topics which it will be necessary afterwards to
repeat, nor detain my readers from proceeding to the work itself. Only it appeared to me to be
requisite to show in passing, that this book makes known to us this privilege, which is desirable

11 “Jusgu’ a ce que nous sentions quel que allegement qui nous appaise et contente.” —Fr.
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above al others — that not only is there opened up to us familiar access to God, but also that we
have permission and freedom granted us to lay open before him our infirmities which we would
be ashamed to confess before men. Besides there is also here prescribed to us an infallible rule for
directing us with respect to the right manner of offering to God the sacrifice of praise, which he
declaresto be most preciousin hissight, and of the sweetest odour. Thereisno other book inwhich
thereisto be found more express and magnificent commendations, both of the unparalleled liberality
of God towards his Church, and of all hisworks; there is no other book in which there is recorded
so many deliverances nor one in which the evidences and experiences of the fatherly providence
and solicitude which God exercises towards us are celebrated with such splendor of diction, and
yet with the strictest adherence to truth, in short, there is no other book in which we are more
perfectly taught the right manner of praising God, or in which we are more powerfully stirred up
to the performance of this religious exercise. Moreover athough The Psalms are replete with all
the precepts which serve to frame our life to every part of holiness, piety, and righteousness, yet
they will principally teach and train us to bear the cross; and the bearing of the crossis a genuine
proof of our obedience, since by doing this, we renounce the guidance of our own affections and
submit ourselves entirely to God, leaving him to govern us, and to dispose of our life according to
hiswill, so that the afflictions which are the bitterest and most severe to our nature, become sweet
to us, because they proceed from him. In oneword, not only will we herefind general commendations
of the goodness of God, which may teach men to repose themselves in him alone, and to seek all
their happiness solely in him; and which are intended to teach true believerswith their whole hearts
confidently to look to himfor helpin all their necessities; but wewill also find that the free remission
of sins, which alone reconciles God towards us and procures for us settled peace with him, 2 is so
set forth and magnified, as that here there is nothing wanting which relates to the knowledge of
eternal salvation.

Now, if my readers derive any fruit and advantage from the labor which | have bestowed in
writing these Commentaries, | would have them to understand that the small measure of experience
which I have had by the conflicts with which the Lord has exercised me, hasin no ordinary degree
assisted me, not only in applying to present use whatever instruction could be gathered from these
divine compositions, but also in more easily comprehending the design of each of the writers. And
asDavid holdsthe principal place among them, it has greatly aided mein understanding more fully
the complaints made by him of the internal afflictions which the Church had to sustain through
those who gave themselves out to be her members, that | had suffered the same or similar things
from the domestic enemies of the Church. For although | follow David at a great distance, and
come far short of equaling him; or rather, although in aspiring slowly and with great difficulty to
attain to the many virtuesin which he excelled, | still feel myself tarnished with the contrary vices,
yet if | have any things in common with him, | have no hesitation in comparing myself with him.
In reading the instances of hisfaith, patience, fervor, zeal, and integrity, it has, asit ought, drawn

12 “Et nous acquiert tranquillite de conscience devant luy.”— Fr. “ And acquires for us tranquillity of conscience before him.”
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from me unnumbered groans and sighs, that | am so far from approaching them; but it has,
notwithstanding, been of very great advantage to me to behold in him as in a mirror, both the
commencement of my calling, and the continued course of my function; so that | know the more
assuredly, that whatever that most illustrious king and prophet suffered, was exhibited to me by
God as an example for imitation. My condition, no doubt, is much inferior to his, and it is
unnecessary for me to stay to show this. But as he was taken from the sheepfold, and elevated to
the rank of supreme authority; so God having taken me from my originally obscure and humble
condition, has reckoned me worthy of being invested with the honorable office of a preacher and
minister of the gospel. When | was asyet avery little boy, my father had destined me for the study
of theology. But afterwards when he considered that the legal profession commonly raised those
who followed it to wealth this prospect induced him suddenly to change his purpose. Thusit came
to pass, that | was withdrawn from the study of philosophy, and was put to the study of law. To
this pursuit | endeavored faithfully to apply myself in obedience to the will of my father; but God,
by the secret guidance of his providence, at length gave a different direction to my course. And
first, since | wastoo obstinately devoted to the superstitions of Popery to be easily extricated from
so profound an abyss of mire, God by a sudden conversion subdued and brought my mind to a
teachable frame, which was more hardened in such matters than might have been expected from
one at my early period of life. Having thus received some taste and knowledge of true godliness |
was immediately inflamed with so intense a desire to make progress therein, that although | did
not altogether leave off other studies, | yet pursued them with less ardor. | was quite surprised to
find that before a year had elapsed, all who had any desire after purer doctrine were continually
coming to meto learn, although I myself wasasyet but amere novice and tyro. Being of adisposition
somewhat unpolished and bashful, which led me always to love the shade and retirement, | then
began to seek some secluded corner where | might be withdrawn from the public view; but so far
from being able to accomplish the object of my be desire, all my retreats were like public schools.
In short, whilst my one great object was to live in seclusion without being known, God so led me
about through different turnings and changes, that he never permitted meto rest in any place, until,
in spite of my natural disposition, he brought me forth to public notice. Leaving my native country,
France, | in fact retired into Germany, expressly for the purpose of being able there to enjoy in
some obscure corner the repose which | had always desired, and which had been so long denied
me. But lo! whilst | lay hidden at Basle, and known only to a few people, many faithful and holy
personswere burnt alivein France; and the report of these burnings having reached foreign nations,
they excited the strongest disapprobation among a great part of the Germans, whose indignation
was kindled against the authors of such tyranny. In order to allay this indignation, certain wicked
and lying pamphletswere circul ated, stating that none were treated with such cruelty but Anabaptists
and seditious persons, who by their perverse ravings and false opinions, were overthrowing not
only religion but also all civil order. Observing that the object which these instruments of the court
aimed at by their disguises, was not only that the disgrace of shedding so much innocent blood
might remain buried under the false charges and calumnies which they brought against the holy
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martyrs after their death, but also, that afterwards they might be able to proceed to the utmost
extremity in murdering the poor saints without exciting compassion towards them in the breasts of
any, it appeared to me, that unless | opposed them to the utmost of my ability, my silence could
not be vindicated from the charge of cowardice and treachery. This was the consideration which
induced me to publish my Ingtitute of the Christian Religion. My objects were, first, to prove that
these reports were false and calumnious, and thus to vindicate my brethren, whose desth was
precious in the sight of the Lord; and next, that as the same cruelties might very soon after be
exercised against many unhappy individuals, foreign nations might be touched with at |east some
compassion towards them and solicitude about them. When it was then published, it was not that
copious and labored work which it now is, but only a small treatise containing a summary of the
principal truths of the Christian religion, and it was published with no other design than that men
might know what was the faith held by those whom | saw basely and wickedly defamed by those
flagitious and perfidious flatterers. That my object was not to acquire fame, appeared from this,
that immediately after | left Basle, and particularly from the fact that nobody there knew that | was
the author. Wherever else | have gone, | have taken care to conceal that | was the author of that
performance; and | had resolved to continue in the same privacy and obscurity, until at length
William Farel detained me at Geneva, not so much by counsel and exhortation, as by a dreadful
imprecation, which | felt to be asif God had from heaven laid his mighty hand upon me to arrest
me. As the most direct road to Strasburg, to which | then intended to retire, was shut up by the
wars, | had resolved to pass quickly by Geneva, without staying longer than a single night in that
city. A little before this, Popery had been driven from it by the exertions of the excellent person
whom | have named, and Peter Viret; but matters were not yet brought to a settled state, and the
city wasdivided into unholy and dangerous factions. Then an individual who now basely apostatised
and returned to the Papists, discovered me and made me known to others. Upon this, Farel, who
burned with an extraordinary zeal to advance the gospel, immediately strained every nerveto detain
me. And after having learned that my heart was set upon devoting myself to private studies for
which | wished to keep myself free from other pursuits, and finding that he gained nothing by
entreaties, he proceeded to utter an imprecation that God would curse my retirement, and the
tranquillity of the studies which | sought, if | should withdraw and refuse to give assistance, when
the necessity was so urgent. By thisimprecation | was so stricken with terror, that | desisted from
the journey which | had undertaken; but sensible of my natural bashfulness and timidity, | would
not bring myself under obligation to discharge any particular office. After that, four months had
scarcely elapsed, when, on the one hand, the Anabaptists began to assail us, and, on the other, a
certain wicked apostate, who being secretly supported by the influence of some of the magistrates
of the city, was thus enabled to give us a great deal of trouble. At the same time, a succession of
dissensions fell out in the city ** which strangely afflicted us. Being, as | acknowledge, naturally
of atimid, softer and pusillanimous disposition, | was compelled to encounter these violent tempests

13 “Cependant surveindrent en laville seditions |es unes sur les autres.” — Fr.
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aspart of my early training; and although | did not sink under them, yet | was not sustained by such
greatness of mind, as not to rejoice more than it became me, when, in consequence of certain
commotions, | was banished from Geneva. By this means set at liberty and loosed from the tie of
my vocation, | resolved to live in a private station, free from the burden and cares of any public
charge, when that most excellent servant of Christ, Martin Bucer, employing a similar kind of
remonstrance and protestation as that to which Farel had recourse before, drew me back to a new
station. Alarmed by the example of Jonas which he set before me, | still continued in the work of
teaching. And although | always continued like myself, studiously avoiding celebrity; ** yet | was
carried, | know not how, asit were by forceto the Imperial assemblies, where, willing or unwilling,
| was under the necessity of appearing before the eyes of many. Afterwards, when the Lord having
compassion on this city, had allayed the hurtful agitations and broils which prevailed init, and by
his wonderful power had defeated both the wicked counsels and the sanguinary attempts of the
disturbers of the Republic, necessity was imposed upon me of returning to my former charge,
contrary to my desire and inclination. The welfare of this church, it is true, lay so near my heart,
that for its sake | would not have hesitated to lay down my life; but my timidity nevertheless
suggested to me many reasons for excusing myself from again willingly taking upon my shoulders
so heavy a burden. At length, however, a solemn and conscientious regard to my duty, prevailed
with me to consent to return to the flock from which | had been torn; but with what grief, tears,
great anxiety and distress | did this, the Lord is my best witness, and many godly persons who
would have wished to see me delivered from this painful state, had it not been that that which |
feared, and which made me give my consent, prevented them and shut their mouths. Were | to
narrate the various conflicts by which the Lord has exercised me since that time, and by what trials
he has proved me, it would make along history. But that | may not become tedious to my readers
by awaste of words, | shall content myself with repeating briefly what | have touched upon alittle
before, that in considering the whole course of the life of David, ** it seemed to me that by his own
footsteps he showed me the way, and from this | have experienced no small consolation. As that
holy king was harassed by the Philistines and other foreign enemies with continual wars, while he
was much moregrievously afflicted by the malice and wickedness of some perfidious men amongst
his own people, so | can say asto myself, that | have been assailed on all sides, and have scarcely
been able to enjoy repose for a single moment, but have always had to sustain some conflict either
from enemies without or within the Church. Satan has made many attemptsto overthrow thefabric
of this Church; and onceit cametothis, that I, atogether feeble and timorousas| am, was compelled
to break and put a stop to his deadly assaults by putting my life in danger, and opposing my person
to his blows. Afterwards, for the space of five years, when some wicked libertines were furnished
with undue influence, and also some of the common people, corrupted by the allurements and

14 “C’est, ascavoir de ne vouloir point apparoistre ou suyvre les grandes assemblees.”—Fr “That is, not wishing to appear
before, or wait upon, the great assemblies.”

15 “Qu’ en considerant tout le discours de lavie de David.* — Fr.
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perverse discourse of such persons, desired to obtain the liberty of doing whatever they pleased,
without controls | was under the necessity of fighting without ceasing to defend and maintain the
discipline of the Church. To these irreligious characters. and despisers of the heavenly doctrine, it
wasamatter of entireindifference, although the Church should sink into ruin, provided they obtained
what they sought, — the power of acting just as they pleased. Many, too, harassed by poverty and
hunger, and others impelled by insatiable ambition or avarice and a desire of dishonest gain, were
become so frantic, that they chose rather, by throwing all thingsinto confusion, to involve themselves
and us in one common ruin, than to remain quiet by living peaceably and honestly. ¢ During the
whole of thislengthened period, | think that there is scarcely any of the weapons which are forged
in the workshop of Satan, which has not been employed by them in order to obtain their object.
And at length matters had come to such a state, that an end could be put to their machinationsin
no other way than cutting them off by an ignominious death; which wasindeed apainful and pitiable
spectacle to me. They no doubt deserved the severest punishment, but | always rather desired that
they might live in prosperity, and continue safe and untouched; which would have been the case
had they not been altogether incorrigible, and obstinately refused to listen to whol esome admonition.
Thetria of these five years was grievous and hard to bear; but | experienced not less excruciating
pain from the malignity of those who ceased not to assail myself and my ministry with their
envenomed calumnies. A great proportion of them, it istrue, are so blinded by a passion for slander
and detraction, that to their great disgracers they betray at once their impudence, while others,
however crafty and cunning, cannot so cover or disguise themselves as to escape being shamefully
convicted and disgraced; yet when a man has been a hundred times found innocent of a charge
brought against him, and when the charge is again repeated without any cause or occasion, it isan
indignity hard to bear. Because | affirm and maintain that the world is managed and governed by
the secret providence of God, amultitude of presumptuous men rise lip against me, and allege that
| represent God as the author of sin. Thisis so foolish a calumny, that it would of itself quickly
come to nothing, did it not meet with persons who have tickled ears, and who take pleasure in
feeding upon such discourse. But there are many whose minds are so filled with envy and spleen,
or ingratitude, or malignity, that thereisno falsehood, however preposterous, yea, even monstrous,
which they do not receive, if it is spoken to them. Others endeavor to overthrow God's eterna
purpose of predestination, by which he distinguishes between the reprobate and the elect; others
take upon them to defend free will; and forthwith many throw themselves into their ranks, not so
much through ignorance as by a perversity of zeal which | know not how to characterise. If they
were open and avowed enemies who brought these troubles upon me, the thing might in some way
be borne. But that those who shroud themselves under the name of brethren, and not only eat Christ’s
sacred bread, but also administer it to others, that those, in short, who loudly boast of being preachers
of the gospel, should wage such nefarious war against me, how detestableisit? In thismatter | may
very justly complain with David,

16 “Que setenir quois en vivant paisiblement et honnestement.” — Fr.
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“Y ea, mine own familiar friend, in whom | trusted, who did eat of my bread,
hath lifted up his heel against me,” (Psalm 41:9.)

“For it was not an enemy that reproached me;
but it was thou, a man mine equal, my guide, and mine acquaintance.

We took sweet counsel together, and walked unto the house of God in company,”
(Psalm 55:12, 13, 14.)

Otherscirculated ridiculous reports concerning my treasures; others, of the extravagant authority
and enormous influence which they say | possess; others speak of my delicacies and magnificence.
But when aman is content with scanty food and common clothing and does not require from the
humblest more frugality than he shows and practices himself, shall it be said that such an one is
too sumptuous, and lives in too high a style? As to the power and influence of which they envy
me, | wish | could discharge this burden upon them; for they estimate my power by the multitude
of affairs, and the vast weight of laborswith which I am overwhelmed. And if there are somewhom
| cannot persuade whilst | am alive that | am not rich, my death at length will proveit. | confess,
indeed, that | am not poor; for | desire nothing morethan what | have. All these areinvented stories,
and thereisno color whatever for any one of them; but many neverthelessarevery easily persuaded
of their truth, and applaud them; and the reason is, because the greatest part judge that the only
means of cloaking their enormitiesisto throw all things into disorder, and to confound black and
white; and they think that the best and shortest way by which they can obtain full liberty to live
with impunity just as they please, is to destroy the authority of Christ’s servants. In addition to
these, there are “the hypocritical mockers in feasts,” of whom David complains, (Psam 35:16;)
and | mean by these not only lick-dish characters who seek ameal to fill their belly, " but all those
who by fal se reports seek to obtain the favor of the great. Having been long accustomed to swallow
such wrongs as these, | have become almost hardened; yet when the insolence of such characters
increased | cannot but sometimes feel my heart wounded with bitter pangs. Nor was it enough that
| should be so inhumanly treated by my neighbors. In addition to this, in adistant country towards
the frozen ocean, therewasraised | know not how, by the frenzy of afew, astorm which afterwards
stirred up against me a vast number of persons, who are too much at leisure, and have nothing to
do but by their bickering to hinder those who are laboring for the edification of the Church. 8 | am
still speaking of theinternal enemies of the Church—of those who, boasting mightily of the gospel
of Christ, nevertheless rush against me with greater impetuosity than against the open adversaries
of the Church, because | do not embrace their gross and fictitious notion concerning a carnal way
of eating Christ in the sacrament; and of whom | may protest, after the example of David, “I am

17 “Et je n"enten pas seulement les frians qui cherchent quelque lippee pour farcir leur ventre.” — Fr.

18 “Mais encore ce n’' estoit pas assez d’ estre traitte ainsi inhumainement par mes voisins, si non qu’ en un pays lointain vers
lamer glacee le temps se troublast aussi je ne scay comment par la phrenesie d aucuns, pour puis apres faire lever contre moy
comme un nuee de gens qui sont trop de loisir et ' ont que faire s'ils ne s' escarmouschent a empescher ceux qui travaillent a
edification.”—Fr.
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for peace; but when | speak, they are for war,” (Psalm 120:7.) Moreover, the cruel ingratitude of
al of them is manifest in this, that they scruple not to assail both in flank and rear a man who
strenuously exerts himself to maintain a cause which they have in common with him and whom
therefore they ought to aid and succor. Certainly, if such persons were possessed of even a small
portion of humanity, the fury of the Papists which is directed against me with such unbridied
violence, would appease the most implacable animosity which they may bear towards me. But
since the condition of David was such, that though he had deserved well of his own people, he was
nevertheless bitterly hated by many without a cause, as he complains in Psalm 69:4, “| restored
that which | took not away,” it afforded me no small consolation when | was groundlessly assailed
by the hatred of those who ought to have assisted and solaced me, to conform myself to the example
of so great and so excellent a person. This knowledge and experience have been of much service
in enabling me to understand The Psalms, so that in my meditations upon them, | did not wander,
asit were, in an unknown region. My readers, too, if | mistake not, will observe, that in unfolding
theinternal affectionsboth of David and of others| discourse upon them as matters of which | have
familiar experience. Moreover, since | have labored faithfully to open up this treasure for the use
of all the people of God, although what | have done has not been equal to my wishes, yet the attempt
which | have made deserves to be received with some measure of favor. Still | only ask that each
may judge of my labors with justice and candour, according to the advantage and fruit which he
shall derive from them. Certainly, as| have said before, in reading these Commentaries, it will be
clearly seenthat | have not sought to please, unlessin so far as| might at the sametime be profitable
to others. And, therefore, | have not only observed throughout a ssmple style of teaching, but in
order to be removed the farther from all ostentation, | have also generally abstained from refuting
the opinions of others, although this presented a more favorable opportunity for plausible display,
and of acquiring the applause of those who shall favor my book with aperusal. | have never touched
upon opposite opinions, unless where there was reason to fear, that by being silent respecting them,
| might leave my readers in doubt and perplexity. At the same time, | am sensible that it would
have been much more agreeableto the taste of many, had | heaped together agreat mass of materials
which has great show, and acquires fame for the writer; but | have felt nothing to be of more
importance than to have a regard to the edification of the Church. May God, who has implanted
this desirein my heart, grant by his grace that the success may correspond thereto!
Geneva, July 22, 1557.
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COMMENTARY

UPON TE)FS%\%(_)K/IOEF’SALM S

He who collected the Psalms into one volume, whether Ezra or some other person, appears to
have placed this Psalm at the beginning, by way of preface, in which he inculcates upon al the
godly the duty of meditating upon the law of God. The sum and substance of thewholeis, that they
are blessed who apply their heartsto the pursuit of heavenly wisdom; whereasthe profane despisers
of God, although for atime they may reckon themselves happy, shall at length have amost miserable
end.

Psalm 1:1-2

1. Blessed is the man who walketh not in the counsel of the ungodly, nor standeth in the way
of sinners, nor sitteth in the seat of the scorner. 2. But his delight isin the law of Jehovah; and in
hislaw doth he meditate day and night.

1. Blessed is the man. * The meaning of the Psalmist, as| have stated above, is, that it shall be
always well with God's devout servants, whose constant endeavor it is to make progress in the
study of hislaw. The greater part of mankind being accustomed to deride the conduct of the saints
as mere simplicity, and to regard their labor as entirely thrown away, it was of importance that the
righteous should be confirmed in the way of holiness, by the consideration of the miserable condition
of all men without the blessing of God, and the conviction that God is favorable to none but those
who zealously devote themselves to the study of divine truth. Moreover, as corruption has aways
prevailed in the world, to such a degree, that the general character of men’s livesis nothing else
but a continual departure from the law of God, the Psalmist, before asserting the blessedness of the
students of the divine law, admonishes them to beware of being carried away by the ungodliness
of the multitude around them. Commencing with a declaration of his abhorrence of the wicked, he
teaches us how impossible it is for any one to apply his mind to meditation upon God’ s laws who
has not first withdrawn and separated himself from the society of the ungodly. A needful admonition
surely; for we see how thoughtlessly men will throw themselves into the snares of Satan; at |east,
how few comparatively there are who guard against the enticements of sin. That we may be fully
apprised of our danger, it isnecessary to remember that theworld isfraught with deadly corruption,
and that the first step to living well isto renounce the company of the ungodly, otherwiseit is sure
to infect us with its own pollution.

19 In the Septuangint, the reading is pakapiog dvnp, blessed is the man. Both Calvin and our English translators have adopted
this rendering. But the Hebrew word  , rendered blessed, isin the plural number, and , ha-ish, the man, in the singular.
Accordingly, the words have been considered as an exclamation, and may be literally rendered, O, the blessedness of the man!

A beautiful and emphatic form of expression.
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As the prophet, in the first place, enjoins the godly to beware of temptations to evil, we shall
follow the same order. His affirmation, that they are blessed who have no fellowship with the
ungodly, is what the common feeling and opinion of mankind will scarcely admit; for while all
men naturally desire and seek after happiness, we see how securely they can indulge themselves
in their sins, yea, that those of them who have departed farthest from righteousness, in the
gratification of their lusts, are accounted happy, because they obtain the desires of their heart. The
prophet, on the contrary, here teaches that no man can be duly animated to the fear and service of
God, and to the study of his law, until he is firmly persuaded that all the ungodly are miserable,
and that they who do not withdraw from their company shall he involved in the same destruction
with them. But asit is no easy matter to shun the ungodly with whom we are mingled in the world,
so as to be wholly estranged from them, the Psalmist, in order to give the greater emphasis to his
exhortation, employs a multiplicity of expressions.

In the first place, he forbids us to walk in their counsel; in the second place, to stand in their
way; and, lastly, to sit in their seat.

The sum of the whole is, that the servants of God must endeavor utterly to abhor the life of
ungodly men. But as it is the policy of Satan to insinuate his deceits, in a very crafty way, the
prophet, in order that none may be insensibly deceived, shows how by little and little men are
ordinarily induced to turn aside from the right path. They do not, at the first step, advance so far
as a proud contempt of God but having once begun to give ear to evil counsel, Satan leads them,
step by step, farther astray, till they rush headlong into open transgression. The prophet, therefore,
begins with counsel, by which term | understand the wickedness which does not as yet show itself
openly. Then he speaks of the way, which is to be understood of the customary mode or manner
of living. And he places at the top of the climax the seat, by which metaphorical expression he
designates the obduracy produced by the habit of a sinful life. In the same way, also, ought the
three phrases, to walk, to stand, and to sit, to be understood. When a person willingly walks after
the gratification of his corrupt lusts, the practice of sinning so infatuates him, that, forgetful of
himself, he grows hardened in wickedness; and thisthe prophet terms standing in the way of sinners.
Then at length follows a desperate obstinacy, which he expresses by the figure of sitting. Whether
there isthe same gradation in the Hebrew words  , reshaim, , chataim,and , letsim, that is
to say, agradual increase of evil, | leave to the judgment of others. % To me it does not appear that
thereis, unless perhaps in the last word. For those are called scorners who, having thrown off all
fear of God, commit sin without restraint, in the hope of escaping unpunished, and without
compunction or fear sport at the judgment of God, asif they would never be called to render up an
account to him. The Hebrew word  , chataim, asit signifies the openly wicked, is very properly
joined with the term way, which signifies a professed and habitual manner of living. # And if, in
thetime of the Psalmit, it was necessary for the devout worshippers of God to withdraw themselves

20 C’est adire, un accroissement de mal comme par degrez. — Fr.
21 Il est bien conjoint avec le verbe signifiant une profession de vivre et un train tout accoustume. — Fr.
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from the company of the ungodly, in order to frame their life aright, how much morein the present
day, when the world has become so much more corrupt, ought we carefully to avoid all dangerous
society that we may be kept unstained by itsimpurities. The prophet, however, not only commands
the faithful to keep at a distance from the ungodly, from the dread of being infected by them, but
hisadmonition farther implies, that every one should be careful not to corrupt himself, nor abandon
himself to impiety. 2 A man may not have contracted defilement from evil examples, and yet come
to resemble the wicked by spontaneously imitating their corrupt manners.

In the second verse, the Psalmist does not simply pronounce those happy who fear God, asin
other places, but designates godliness by the study of the law, teaching us that God is only rightly
served when hislaw is obeyed. It is not |eft to every man to frame a system of religion according
to his own judgment, but the standard of godlinessis to be taken from the Word of God. When
David here speaks of the law, it ought not to be understood asif the other parts of Scripture should
be excluded, but rather, since the whole of Scripture is nothing else than an exposition of the law,
under it as the head is comprehended the whole body. The prophet, therefore, in commending the
law, includes all the rest of the inspired writings. He must, therefore, be understood as meaning to
exhort the faithful to the reading of the Psalmsalso. From his characterising the godly as delighting
inthe law of the Lord, we may learn that forced or servile obedienceisnot at al acceptable to God,
and that those only are worthy students of the law who come to it with a cheerful mind, and are so
delighted with its instructions, as to account nothing more desirable or delicious than to make
progresstherein. From thislove of thelaw proceeds constant meditation upon it, which the prophet
mentions on the last clause of the verse; for all who are truly actuated by love to the law must feel
pleasure in the diligent study of it.

Psalm 1:3

3. He shall be like atree planted by the rivers of waters, that bringeth his fruit in his season;
whose leaf shall not wither; and whatsoever he doeth shall prosper.

The Psamist hereillustrates, and, at the sametime, confirms by ametaphor the statement made
in the preceding verse; for he showsin what respect those who fear God are to be accounted happy,
namely, not because they enjoy an evanescent and empty gladness, but becausethey areinadesirable
condition. Thereisinthewordsan implied contrast between the vigor of atree planted in asituation
well watered, and the decayed appearance of one which, although it may flourish beautifully for a
time, yet soon withers on account of the barrenness of the soil in which it is placed. With respect
to the ungodly, as we shall afterwards see, (Psalm 37:35) they are sometimes like “the cedars of
Lebanon.” They have such an overflowing abundance of wealth and honors, that nothing seems

22 Et s adonner de soy-mesme aimpiete. — Fr.
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wanting to their present happiness. But however high they may be raised, and however far and
wide they may spread their branches, yet having no root in the ground, nor even a sufficiency of
moisture from which they may derive nourishment, the whole of their beauty by and by disappears,
and withers away. It is, therefore, the blessing of God alone which preserves any in a prosperous
condition. Those who explain the figure of the faithful bringing forth their fruit in season, asmeaning
that they wisely discern when athing ought to be done so as to be done well, in my opinion, show
more acuteness than judgment, by putting a meaning upon the words of the prophet which he never
intended. He obviously meant nothing more than that the children of God constantly flourish, and
are always watered with the secret influences of divine grace, so that whatever may befall themis
conducive to their salvation; while, on the other hand, the ungodly are carried away by the sudden
tempest, or consumed by the scorching heat. And when he says, he bringeth forth hisfruit in season,
% he expresses the full maturity of the fruit produced, whereas, although the ungodly may present
the appearance of precocious fruitfulness, yet they produce nothing that comes to perfection.

Psalm 1:4

4. The ungodly are not so; but are like the chaff which the wind driveth away.

The Psalmist might, with propriety, have compared the ungodly to atree that speedily withers,
as Jeremiah likens them to the heath which grows in the wilderness, (Jeremiah 17:6) But not
reckoning thisfigure sufficiently strong, he debases them by employing another, which represents
them in alight still more contemptible: and the reason is, that he does not keep his eye on the
prosperous condition of which they boast for a short time, but his mind is seriously pondering on
the destruction which awaits them, and will at length overtake them. The meaning, therefore, is,
although the ungodly now live prosperoudly, yet by and by they shall be like chaff; for when the
Lord has brought them low, he shall drive them hither and thither with the blast of his wrath.
Besides, by this form of speech, the Holy Spirit teaches us to contemplate with the eye of faith,
what might otherwise seem incredible; for although the ungodly man rise high, and appear to great
advantage, like a stately tree, we may rest assured that he will be even as chaff or refuse, whenever
God chooses to cast him down from his high estate, with the breath of his mouth.

Psalm 1:5-6

23 “And it bringeth forth all its produce to maturity.” — (Street’s New Literal Version of the Psalms.)
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5. Therefore the ungodly shall not stand in the judgment, nor sinners in the congregation of
the righteous. 6. For Jehovah knoweth the way of the righteous; but the way of the ungodly shall
perish.

In the fifth verse, the prophet teaches that a happy life depends on agood conscience, and that,
therefore, it isnot wonderful, if the ungodly suddenly fall from the happiness of which they fancied
themselvesin possession. And thereisimplied in thewords akind of concession; the prophet tacitly
acknowledges that the ungodly please and enjoy themselves, and triumph during the reign of moral
disorder intheworld; just asrobbersrevel inthewoods and caves, when beyond the reach of justice.
But he assures us, that things will not always remain in their present state of confusion, and that
when they shall have been reduced to proper order, these ungodly persons shall be entirely deprived
of their pleasures, and feel that they were infatuated when they thought themselves happy. We now
see how the Psalmist pronounces the ungodly to be miserable, because happiness is the inward
blessing of agood conscience. He does not deny, that before they are driven to judgment, all things
succeed well with them; but he deniesthat they are happy unlessthey have substantial and steadfast
integrity of character to sustain them: for the true integrity of the righteous manifests itself when
it comes at length to be tried. It isindeed true, that the Lord daily executes judgment, by making a
distinction between the righteous and the wicked, but because thisisdone only partially inthislife,
we must look higher if we desire to behold the assembly of the righteous, of which mentionis here
made.

Eveninthisworld the prosperity of the ungodly beginsto pass away as often as God manifests
the tokens of his judgment; (for then, being awakened out of sleep, they are constrained to
acknowledge, whether they will or no, that they have no part with the assembly of the righteous;)
but because this is not accomplished always, nor with respect to al men, in the present state, we
must patiently wait for the day of final revelation, in which Christ will separate the sheep from the
goats. At the same time, we must maintain it as a general truth, that the ungodly are devoted to
misery; for their own consciences condemn them for their wickedness; and, as often as they are
summoned to give an account of their life, their sleep is broken, and they perceive that they were
merely dreaming when they imagined themselves to be happy, without looking inward to the true
state of their hearts.

Moreover, as things appear to be here driven about at the mercy of chance, and asit is not easy
for us, in the midst of the prevailing confusion, to acknowledge the truth of what the Psalmist had
said, he therefore presents to our consideration the grand principle, that God is the Judge of the
world. Granting this, it follows that it cannot but be well with the upright and the just, while, on
the other hand, the most terrible destruction must impend over the ungodly. According to al outward
appearance, the servants of God may derive no advantage from their uprightness; but as it is the
peculiar office of God to defend them and take care of their safety, they must be happy under his
protection. And from this we may also conclude that, as he is the certain avenger of wickedness,
although, for atime, he may seem to take no notice of the ungodly, yet at length he will visit them
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with destruction. Instead, therefore, of allowing ourselves to be deceived with their imaginary
felicity, let us, in circumstances of distress, have ever before our eyes the providence of God, to
whom it belongs to settle the affairs of the world, and to bring order out of confusion.
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PSALM 2

David boaststhat hiskingdom, though assailed by avast multitude of powerful enemies, would,
notwithstanding, be perpetual, because it was upheld by the hand and power of God. He adds, that
in spite of hisenemies, it would be extended even to the uttermost ends of the earth. And, therefore,
he exhorts kings and other rulers to lay aside their pride, and receive, with submissive minds, the
yoke laid upon them by God; as it would be vain for them to attempt to shake it off. All this was
typical and contains a prophecy concerning the future kingdom of Christ.

Psalm 2:1-3
1. Why do the nations rise tumultuously, and the peoples murmur in vain? 2. The kings of the

earth have confederated, and the princes have assembled together, against Jehovah and against his
Christ. 3. Let us break of their bonds, and cast away their yoke from us.

WE know how many conspired against David, and endeavored to prevent his coming to the
throne, and from their hostile attempts, had he judged according to the eye of sense and reason, he
might have been so full of apprehension, as forthwith to have given up al hope of ever becoming
king. And, doubtless, he had often to struggle sorrowfully with very grievous temptations. But, as
he had the testimony of an approving conscience, that he had attempted nothing rashly nor acted
as ambition and depraved desire impel many to seek changes in the government of kingdoms; as
he was, on the contrary, thoroughly persuaded that he had been made king by divine appointment,
when he coveted no such thing, nor even thought of it; 2 he encouraged himself by strong confidence
in God against the whole world, just asin these words, he nobly pours contempt both on kings and
their armies. He confesses, indeed, that he had a sore battle to fight, inasmuch as it was no small
party, but whole nations with their kings, who had conspired against him; but he courageously
boasts that their attempts were vain, because they waged war, not against mortal man, but against
God himsdlf. Itisnot certain from the words, whether he speaks only of enemiesin hisown kingdom,
or extends his complaints to foreign invaders. But, since the fact was, that enemies rose up against
him in all quarters, and that as soon as he had settled the disturbances among his own people, the
neighboring states, in their turn, became hostile to him, | am disposed to think that both classes of
enemies are meant, Gentiles aswell as Jews. It would be a strange mode of expression to speak of
many nations and people when only one nation was meant, and to speak of many kings when he
had in eye Saul only. Besides, it agrees better with the completeness of the type to suppose that
different kinds of enemies were joined together; for we know that Christ had not only to do with
enemies in his own country, but likewise with enemies in other nations; the whole world having
entered into a common conspiracy to accomplish his destruction. The Jews, indeed, first began to
rage against Christ as they had formerly done against David; but afterwards the same species of
madness seized upon other nations. The sum is, that although those who endeavored to overthrow

24 Ne mesmey pensait. — Fr.
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him might be strengthened by powerful armies, yet their tumults and counsels would prove vain
and ineffectual .

By attributing to the people commotion and uproar, and to kings and rulers the holding of
assemblies, to take counsel, he has used very appropriate language. Y et he intimates that, when
kings have long and much consulted together, and the people have poured forth their utmost fury,
all of them united would make nothing of it. But we ought carefully to mark the ground of such
confidence, which was, that he had not thrust himself forward to be king rashly, or of his own
accord, but only followed the call of God. From this he concludes, that in his person God was
assailed; and God could not but show himself the defender of the kingdom of which he was the
founder. By honoring himself with thetitle of Messias, or the Anointed, he declares that he reigned
only by the authority and command of God, inasmuch as the oil brought by the hand of Samuel
made him king who before was only a private person. David’s enemies did not, indeed, think they
were making a violent attack against God, yea, they would resolutely deny their having any such
intention; yet it is not without reason that David places God in opposition to them, and speaks as
if they directly levelled their attacks against him, for by seeking to undermine the kingdom which
he had erected, they blindly and ferociously waged war against Him. If all those are rebels against
God who resist the powers ordained by him, much more does this apply to that sacred kingdom
which was established by special privilege.

But it isnow high time to come to the substance of the type. That David prophesied concerning
Chrigt, is clearly manifest from this, that he knew his own kingdom to be merely a shadow. And
inorder to learn to apply to Christ whatever David, in times past, sang concerning himself, we must
hold this principle, which we meet with everywherein all the prophets, that he, with his posterity,
was made king, not so much for his own sake asto be atype of the Redeemer. We shall often have
occasion to return to thisafterwards, but at present | would briefly inform my readersthat asDavid's
temporal kingdom was a kind of earnest to God’ s ancient people of the eternal kingdom, which at
length was truly established in the person of Christ, those things which David declares concerning
himself are not violently, or even allegorically, applied to Christ, but weretruly predicted concerning
him. If we attentively consider the nature of the kingdom, we will perceive that it would be absurd
to overlook the end or scope, and to rest in the mere shadow. That the kingdom of Christ is here
described by the spirit of prophecy, is sufficiently attested to us by the apostles, who, seeing the
ungodly conspiring against Christ, arm themselvesin prayer with this doctrine, (Acts4:24.) But to
place our faith beyond the reach of al cavils, it is plainly made manifest from all the prophets, that
those things which David testified concerning his own kingdom are properly applicable to Christ.
Let this, therefore, be held as a settled point, that all who do not submit themselves to the authority
of Christ make war against God. Since it seems good to God to rule us by the hand of his own Son,
those who refuse to obey Christ himself deny the authority of God, and it isin vain for them to
profess otherwise. For it is atrue saying,

“He that honoureth not the Son, honoureth not the
Father which hath sent him,” (John 5:22.)
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And it is of great importance to hold fast this inseparable connection, that as the maesty of
God hath shone forth in his only begotten Son, so the Father will not be feared and worshipped but
in his person.

A twofold consolation may be drawn from this passage:— First, as often as the world rages, in
order to disturb and put an end to the prosperity of Christ’s kingdom, we have only to remember
that, in al thisthereisjust a fulfillment of what was long ago predicted, and no changes that can
happen will greatly disquiet us. Y ea, rather it will be highly profitable to usto compare those things
which the apostles experienced with what we witness at the present time. Of itself the kingdom of
Christ would be peaceable, and from it true peace issues forth to the world; but through the
wickedness and malice of men, never doesit rise from obscurity into open view without disturbances
being excited. Nor isit at al wonderful, or unusual, if the world begin to rage as soon as a throne
iserected for Christ. The other consolation which followsis, that when the ungodly have mustered
their forces, and when, depending on their vast numbers, their riches, and their means of defense,
they not only pour forth their proud blasphemies, but furiously assault heaven itself, we may safely
laugh them to scorn, relying on this one consideration, that he whom they are assailing is the God
who isin heaven. When we see Christ well nigh overwhelmed with the number and strength of his
enemies, let us remember that they are making war against God over whom they shall not prevail,
and therefore their attempts, whatever they may be, and however increasing, will come to naught,
and be utterly ineffectual. Let us learn, farther, that this doctrine runs through the whole gospel;
for the prayer of the apostles which | have just quoted, manifestly testifies that it ought not to be
restricted to the person of Christ.

3. Let us break, etc. Thisis a prosopopoeia, ° in which the prophet introduces his-enemies as
speaking; and he employs this figure the better to express their ungodly and traitorous design. Not
that they openly avowed themselves rebels against God, (for they rather covered their rebellion
under every possible pretext, and presumptuously boasted of having God on their side;) but since
they were fully determined, by all means, fair or foul, to drive David from the throne, whatever
they professed with the mouth, the whole of their consultation amounted to this, how they might
overthrow the kingdom which God himself had set up. When he describes his government under
the metaphorical expressions of bonds, and ayoke, on the persons of his adversaries, he indirectly
condemnstheir pride. For he represents them speaking scornfully of hisgovernment, asif to submit
to it were aslavish and shameful subjection, just aswe seeit iswith all the enemies of Christ who,
when compelled to be subject to hisauthority reckon it not less degrading than if the utmost disgrace
were put upon them.

Psalm 2:4-6

25 A rhetoric figure, in which persons or things are feigned or supposed to speak; a personification.
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4. He who dwelleth in heaven will laugh at them; the Lord % will have them in derision. 5.

Then will he speak to them in hiswrath, and vex them in his sore displeasure. 6. | have anointed
my King upon my holy hill of Sion.

After David hastold us of the tumult and commotions, the counsels and pride, the preparation
and resources the strength and efforts of his enemies, in opposition to all these he places the power
of God alone, which he concludes would be brought to bear against them, from their attempting to
frustrate his decree. And, as alittle before, by terming them kings of the earth, he expressed their
feeble and perishable condition; so now, by the lofty title of He that dwelleth in heaven, he extols
the power of God, asif he had said, that power remains intact and unimpaired, whatever men may
attempt against it. Let them exalt themselves as they may, they shall never be able to reach to
heaven; yea, while they think to confound heaven and earth together, they resemble so many
grasshoppers, and the Lord, meanwhile, undisturbed beholdsfrom on high their infatuated evolutions.
And David ascribes laughter to God on two accounts; first, to teach us that he does not stand in
need of great armiesto repressthe rebellion of wicked men, asif thiswere an arduous and difficult
matter, but, on the contrary, could do this as often as he pleases with the most perfect ease. In the
second place, he would have us to understand that when God permits the reign of his Son to be
troubled, he does not cease from interfering because he is employed el sewhere, or unable to afford
assistance, or because heisneglectful of the honor of his Son; but he purposely delaystheinflictions
of hiswrath to the proper time, namely, until he has exposed their infatuated rage to genera derision.
Let us, therefore, assure ourselves that if God does not immediately stretch forth his hand against
the ungodly, it is now his time of laughter; and although, in the meantime, we ought to weep, yet
let us assuage the bitterness of our grief, yea, and wipe away our tears, with this reflection, that
God does not connive at the wickedness of his enemies, as if from indolence or feebleness, but
because for the time he would confront their insolence with quiet contempt. By the adverb then,
he points to the fit time for exercising judgment, asif he had said, after the Lord shall have for a
time apparently taken no notice of the malpractices of those who oppose the rule of his Son, he
will suddenly change his course, and show that he retards nothing with greater abhorrence than
such presumption.

Moreover, he ascribes speech to God, not for the purpose of instructing his enemies, but only
to convict them of their madness; indeed, by the term speak, he means nothing else than a
manifestation of God' s wrath, which the ungodly do not perceive until they feel it. The enemies of
David thought it would be the easiest thing in the world for them to destroy one who, coming from

26 The word in our Hebrew Biblesis Elohai; but is considerable number of MSS, it is Jehovah. “The Jewsin latter ages had
asuperstitiousdread of pronouncing the word Jehovah, and frequently inserted Adonai and Elohim instead of it in their manuscripts
of the Scriptures. But the more ancient MSS. Have Jehovah frequently where the more modern have Adonai and Elohim. Sixty
MSS, of Dr. Kennicott’s collation and twenty-five of De Rossi’ s have Jehovah here.” — Street, 2:4.
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a mean shepherd’s cot, had, in their view, % presumptuously assumed the sovereign power. The
prophecy and anointing of Samuel were, in their estimation, mere ridiculous pretences. But when
God had at length overthrown them, and settled David on the throne, he, by this act, spoke not so
much with his tongue as with his hand, to manifest himself the founder of David’s kingdom. The
Psalmist hereon then, refers to speaking by actions, by which the Lord, without uttering a single
word, makes manifest his purpose. In like manner, whenever he defends the kingdom of his Son
against the ungodly, by the tokens and inflictions of hiswrath, although he does not speak asingle
word, yet in effect he speaks enough to make himself understood. 2 David afterwards, speaking in
the name of God, shows more clearly how his enemies were guilty of wickedly fighting against
God himself in the hatred which they bore towards him whom God had made king. Thesumisthis:
Wicked men may now conduct themselves as wickedly asthey please, but they shall at length feel
what it is to make war against heaven. The pronoun | is aso emphatical, by which God signifies
that heisso far exalted above the men of thisworld, that the whole mass of them could not possibly
obscure hisglory in the least degree. As often, then, asthe power of man appears formidable to us,
let usremember how much it istranscended by the power of God. Inthesewordsthereis set before
usthe unchangeable and eternal purpose of God effectually to defend, even to the end, the kingdom
of his Son, of which he is the founder; and this may well support our faith amidst the troublous
storms of the world. Whatever plots, therefore, men may form against it, let this one consideration
be sufficient to satisfy us, that they cannot render ineffectual the anointing of God. Mention ishere
made of mount Sion in express terms, not because David was first anointed thereon but because at
length, in God’s own time, the truth of the prophecy was manifested and actually established by
the solemn rite of his consecration. And although David in these words had aregard to the promise
of God, and recalled the attention of himself and others to it, yet, at the same time, he meant to
signify that hisown reignisholy and inseparably connected with the temple of God. But thisapplies
more appropriately to the kingdom of Christ, which we know to be both spiritual and joined to the
priesthood, and thisisthe principal part of the worship of God.

Psalm 2:7-8
7. 1 will declare the decree: The Lord hath said unto me, Thou art my Son; this day have |

begotten thee. 8. Ask of me, and | will give thee the heathen for thineinheritance, and the uttermost
parts of the earth for thy possession.

7.1 will declare, etc. David, to take away all pretense of ignorance from his enemies, assumes
the office of a preacher in order to publish the decree of God; or at least he protests that he did not

27 Il avoit a Leur avis. — Fr.

28 Encore qu'il nedise un seul, si est ce qu’en effect il parle assez pour se faire entendre. — Fr.
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come to the throne without a sure and clear proof of hiscalling; asif he had said, | did not, without
consideration, publicly go forward to usurp the kingdom, but | brought with me the command of
God, without which, | would have acted presumptuously, in advancing myself to such fin honorable
station. But thiswas more truly fulfilled in Christ, and doubtless, David, under the influence of the
spirit of prophecy, had a special reference to him. For in this way al the ungodly are rendered
inexcusable, because Christ proved himself to have been endued with lawful power from God, not
only by hismiracles, but by the preaching of the gospel. In fact, the very same testimony resounds
through the whole world. The apostles first, and after them pastors and teachers, bore testimony
that Christ was made King by God the Father; but since they acted asambassadorsin Christ’ sstead,
He rightly and properly claims to himself alone whatever was done by them. Accordingly, Paul
(Ephesians 2:17) ascribes to Christ what the ministers of the gospel did in his name. “He came,”
says he, “and preached peace to them that were afar off, and to them that were nigh.” Hereby, also,
the authority of the gospel is better established because, although it is published by others, it does
not cease to be the gospel of Christ. As often therefore, as we hear the gospel preached by men,
we ought to consider that it is not so much they who speak, as Christ who speaks by them. And
thisis a singular advantage, that Christ lovingly allures us to himself by his own voice, that we
may not by any means doubt of the majesty of his kingdom.

On this account, we ought the more carefully to beware of wickedly refusing the edict which
he publishes, Thou art my Son. David, indeed could with propriety be called the son of God on
account of hisroyal dignity, just as we know that princes, because they are elevated above others,
are called both gods and the sons of God. But here God, by the singularly high title with which he
honors David, exalts him not only above all mortal men, but even abovethe angels. Thisthe apostle
(Hebrews 1:5) wisely and diligently considers when he tells us this language was never used with
respect to any of the angels. David, individually considered, was inferior to the angels, but in so
far as he represented the person of Christ, he is with very good reason preferred far above them.
By the Son of God in this place we are therefore not to understand one son among many, but his
only begotten Son, that he alone should have the pre-eminence both in heaven and on earth. When
God says, | have begotten thee, it ought to be understood as referring to men’s understanding or
knowledge of it; for David was begotten by God when the choice of him to be king was clearly
manifested. The words this day, therefore, denote the time of this manifestation; for as soon as it
became known that he was made king by divine appointment, he came forth as one who had been
lately begotten of God, since so great an honor could not belong to a private person. The same
explanation is to be given of the words as applied to Christ. He is not said to be begotten in any
other sense than as the Father bore testimony to him as being his own Son. This passage, | am
aware, has been explained by many as referring to the eternal generation of Christ; and from the
wordsthisday, they have reasoned ingeniously asif they denoted an eternal act without any relation
to time. But Paul, who isamore faithful and abetter qualified interpreter of this prophecy, in Acts
13:33, callsour attention to the manifestation of the heavenly glory of Christ of which | have spoken.
This expression, to be begotten, does not therefore imply that he then began to be the Son of God,
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but that his being so was then made manifest to the world. Finally, this begetting ought not to be
understood of the mutual love which exists between the Father and the Son; it only signifies that
Hewho had been hidden from the beginning in the sacred bosom of the Father, and who afterwards
had been obscurely shadowed forth under the law, was known to be the Son of God from the time
when he came forth with authentic and evident marks of Sonship, according to what issaid in John
1:14, “we have seen his glory, as of the only begotten of the Father.” We must, at the same time,
however, bear in mind what Paul teaches, (Romans 1:4) that he was declared to be the Son of God
with power when he rose again from the dead, and therefore what ishere said hasaprincipal allusion
to the day of hisresurrection. But to whatever particular time the allusion may be, the Holy Spirit
here points out the solemn and proper time of his manifestation, just as he does afterwards in these
words

“Thisisthe day which the Lord hath made;
we will rgjoiceand beglad init.” (Psam 118:24)

8. Ask of me. Chrigt, it istrue, besought his Father (John 17:5) to “glorify him with the glory
which he had with him before the world was;” yet the more obvious meaning is, that the Father
will deny nothing to his Son which relates to the extension of his kingdom to the uttermost ends
of the earth. But, in this wonderful matter, Christ is introduced as presenting himself before the
Father with prayers, in order toillustrate the free liberality of God in conferring upon men the honor
of constituting his own Son governor over the whole world. Asthe eternal Word of God, Chrigt, it
istrue, has aways had in hishands by right sovereign authority and majesty, and as such can receive
no accessions thereto; but still heis exalted in human nature, in which he took upon him the form
of aservant. Thistitle, therefore, is not applied to him only as God, but is extended to the whole
person of the Mediator; for after Christ had emptied himself there was given to him a name which
isabove every name, that before him every knee should bow, (Philippians 2:9) David, aswe know,
after having obtained signal victories reigned over alarge extent of territory, so that many nations
becametributariesto him; but what is here said was not fulfilled in him. If we compare hiskingdom
with other monarchiesit was confined within very narrow boundaries. Unless, therefore, we suppose
this prophecy concerning the vast extent of kingdom to have been uttered in vain and falsely, we
must apply it to Christ, who alone has subdued the whole world to himself and embraced al lands
and nations under his dominion. Accordingly, here, as in many other places, the calling of the
Gentilesis foretold, to prevent al from imagining that the Redeemer who was to be sent of God
was king of one nation only. And if we now see his kingdom divided, diminished, and broken
down, this proceeds from the wickedness of men, which renders them unworthy of being under a
reign so happy and so desirable. But although the ingratitude of men hindersthe kingdom of Christ
from prospering it does not render this prediction of none effect, inasmuch as Christ collects the
dispersed remnants of his people from all quarters, and in the midst of this wretched desolation,
keeps them joined together by the sacred bond of faiths so that not one corner only, but the whole
world is subjected to his authority. Besides, however insolently the ungodly may act, and however
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they may reject his sovereignty, they cannot, by their rebellion, destroy his authority and power.
To this subject also belongs what immediately follows:

Psalm 2:9
9. Thou shalt break them with arod of iron, and dash them in pieces like a potter’ s vessel.

Thisis expressly stated to teach us that Christ is furnished with power by which to reign even
over those who are averse to his authority, and refuse to obey him. The language of Da